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Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 18
2 Samuel 1:18
The Bow is the title given to David's poem, and it should rather read "Also he bade them teach the children of Israel the song of the bow." David turned the death of Saul in his song into the means of bringing all the energies, the glowing patriotism, of the land upon national defence. He roused and concentrated the military spirit, and taught them the use, while he taught them the song, of the bow.

Notice:—

I. The song of the bow is a song of trial and discipline. He bade them teach, and teach the children, the young. The song of the bow is a song of war. In the old Hebrew fashion this is full of the grief of life. It is possible, not merely to set the sad things of life to music, but the discipline and endeavour of life itself, so that it becomes a grand overcoming,

II. The song of the bow is not only the song of battle, discipline and trial, but a song of victory and triumph. Let us spell over the illustrious story of our Saviour's death, of His glorious resurrection and ascension, and let us take this as our song of the bow.

E. Paxton Hood, Christian World Pulpit, vol. i., p. 365.



Reference: 2 Samuel 1:18-27.—A. P. Stanley, Good Words, 1863, p. 121.





Verses 19-27
2 Samuel 1:19-27
I. One of the first lessons impressed upon us by this lament relates to David's noble-minded forgetfulness of all personal injury.

II. The lament shows how David was able to take the highest and brightest view of human character.

III. The lament impresses us with the beauty of a zealous and tender care for the reputation of the Lord's anointed.

IV. The lament shows how bitter is the distress which follows the irreparable losses of life.

The application of the whole: (1) Let us so live that death will be but a momentary separation. (2) In commending the wonderful love of Jonathan let us remember that there is a Friend that sticketh closer than a brother.

Parker, City Temple, vol. i., p. 359.



References: 2 Samuel 1:20.—J. Edmunds, Fifteen Sermons, p. 123. 2 Samuel 1:21.—G. Brooks, Outlines of Sermons, 1887, p. 414.



Verse 25
2 Samuel 1:25
This poem owes much of its admirableness to the fact that it combines the passionate love of country and the true love of a friend. If ever a man was born for friendship it was David the king. Once and once only during his long eventful life did he find a man he could love with the multitudinous energy of his heart; and this man was the king's son, the darling of the nation, the "beauty of the forest" they called him, as like a gazelle he bounded from crag to crag in the mountains or dashed through the thickest of the wood. The homage paid by the poet to the beauty and the strength and the glorious prowess of his friend must be supplemented by the homage we know that he paid to the noble generosity of his friend. Such was David's in memoriam to the one personal friend of his life. He delighted to think of his friend's brilliancy, his strength, his courage; he was the champion of Israel, the protector of his countrymen against the natural enemy, and now the enemy was triumphant and the young hero was slain. The poem suggests some thoughts on friendship.

I. If any one of our friends were to die to-morrow, could we find anything in him which has ennobled our life, anything worthy of the stately name of friendship? If not, if the bond was unholy or unprofitable, what shame, what grief will be ours as we think of our departed friend.

II. Let us remember that the grave is not the only teacher though it is one of the most bitter. We are able now, at this moment, while we can still grasp our friends' hands, and see them and walk with them, to see what true friendship is. Like the great Emperor Marcus Aurelius, we can tranquilly set down that we owe that to this friend, and something else to a second and a third; a kindly encouragement, a noble idea implanted, an enthusiasm, a painful duty carried out.

III. And then we can hope to be not only receptive, but to have been able to give back something which our friends have used well. Such a satisfaction as this is worth living for and worth praying for.

H. M. Butler, Contemporary Pulpit, vol. v., p. 99.



Reference: 2 Samuel 1:25-27.—A. P. Stanley, Good Words, 1873, p. 641.





Verse 26
2 Samuel 1:26
Two great qualities were combined in Jonathan, courage and faith. With such qualities, who could be more fit to succeed to the sceptre of Israel? And yet Jonathan waived all claim on behalf of the man whom he loved; he recognised in David qualities for rule greater than his own, and without a particle of envy he stood aside to make way for him. He had the true humility of soul which is content to take the lower place, and which is commended by our Lord in the Gospel.

I. The real friend will be like Jonathan, and true friendship is best described by the same words in which true charity is described. True friendship envieth not, vaunteth not itself, is not easily provoked, rejoiceth in the truth, and never faileth. In the world with its sorrows and its sufferings, its trials and temptations, there is nothing more truly precious than a real friend, such a friend as Jonathan was to David and David to Jonathan.

II. There is one Friend who is ever near at hand if only we will seek Him. In the Lord Jesus Christ are joined all the qualities of true friendship. He is a firm Friend, a constant Friend, a Friend that giveth good counsel, a Friend who has laid down His life on our behalf.

R. D. B. Rawnsley, Village Sermons, 3rd series, p. 139.



References: 2 Samuel 1:26.—C. Kingsley, Four Sermons Preached at Cambridge, 1865, p. 69; T. Guthrie, The Way to Life, p. 156; Spurgeon, Evening by Evening, p. 32; G. Brooks, Outlines of Sermons, p. 416; Homiletic Magazine, vol. xv., p. 107; Preacher's Monthly, vol. v., p. 78. 2 Samuel 1:27.—G. R. Gleig. Good Words, 1871, p. 847. 2 Samuel 1:27.—Congregationalist, vol. vii., p. 659. 2Sam 1—Homiletic Magazine, vol. xiii., p. 22; Parker, vol. vii., p. 79. 2 Samuel 2:4.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 451; F. W. Krummacher. David the King of Israel, p. 236. 2 Samuel 2:8.—Parker, vol. vii., p. 229. 2 Samuel 2:26.—Ibid.; C. Kingsley, The Water of Life, and Other Sermons, p. 158; Spurgeon, Evening by Evening, p. 367. 2 Samuel 2:29.—Parker, vol. vii., p. 230. 2Sam 2—Ibid., p. 83. 2 Samuel 3:10.—Ibid., p. 231. 2 Samuel 3:17.—J. M. Neale, Sermons for the Church Year, vol. ii., p. 101. 2 Samuel 3:17, 2 Samuel 3:18.—Spurgeon, Sermons, vol. xxiii., No. 1375.

02 Chapter 2 
03 Chapter 3 
Verse 33
2 Samuel 3:33
I. The first mark of folly about Abner's death is his strange simplicity and wonderful credulity. He had been used to court life; he had been continually by the king's side, and therefore he must have learned that the art of political speaking is to conceal your thoughts, and that courtiers' tongues shroud by language the intentions of the heart. Strange that a man like Abner, who had passed through such a school as two courts, should have believed so readily the message which Joab sent him. No man was ever more off his guard, or walked more deliberately into a trap. In the same way, it is marvellous how unsuspicious men are of sin's designs. Sin seems to sing like an enchantress, like the sirens who sang to Ulysses; and the shrewdest and the cleverest men are irresistibly, almost imperceptibly drawn toward it, and they who would see through a deception of another sort in a moment, seem, like Abner, utterly blinded in this respect.

II. Note the next thing in Abner's folly—his unused advantages. Abner was a prisoner to nobody but himself. No cord bound his arms; no iron fetters were upon his feet. Yet with hands unused and feet unemployed, he stands still like a fool to be killed.

We have had many advantages. We have the Bible, the message of the Gospel, the noble examples of parents and friends. If we die without hope, it may well be said as a requiem over us, "Died Abner as a fool dieth?"

III. Abner's very position made his folly the greater. Hebron was one of the cities of refuge. Joab spoke with him outside the gate, so Abner was within one step of safety when he was slain. Jesus Christ, the true city of Hebron—the real city of refuge—is close by us now, and if we die unsaved, like Abner. we shall die with the shadow of security lying athwart our prostrate forms.

A. G. Brown, Penny Pulpit, No. 922.

References: 2 Samuel 3:38.—J. Hiles Hitchens, Christian World Pulpit, vol. xix., p. 281; H. Grey, A Parting Memorial, p. 112. 2 Samuel 3:39.-Spurgeon, Sermons, vol. vi., No. 334; Parker, vol. vii., p. 231. 2Sam 3—Ibid., p. 86. 2 Samuel 4:1.—Ibid., p. 232. 2 Samuel 4:4.—J. Ker, Sunday Magazine, 1875, p. 279. 2 Samuel 4:9-12.—Parker, vol. vii., p. 98. 2Sam 4—Ibid., p. 106. 2 Samuel 5:1-7.—F. W. Krummacher, David the King of Israel, p. 253. 2 Samuel 5:3.—T. Coster, Christian World Pulpit, vol. xxii, p. 125. 2 Samuel 5:10.—Parker, vol. vii., p. 232. 5:11-6:23.—W. M. Taylor, David King of Israel, p. 154.

04 Chapter 4 
05 Chapter 5 

Verse 12
2 Samuel 5:12
I. Two memorable passages in the history of David,—the establishment of his capital, and the removal of the ark to the hill above it,—illustrate the principles upon which his kingdom stood, and show wherein it differed from the great Asiatic empires which were then contemporary with it. The civic life, the life of cities, was with other nations the beginning, with the Jews it was the result of a long process. In the first, you have a despotism, which becomes more expansive and more oppressive from day to day; in the other case, you have a struggle, sometimes a weary struggle, but it is the struggle of spirits, it is a struggle for life. The ark spoke to the Israelites of a permanent Being, of a righteous Being, always above His creatures, always desiring fellowship with them, a fellowship which they could only realise when they were seeking to be like Him. Their king ruled so long as his throne was based upon righteousness; the moment he sought for any other foundation, he would become weak and contemptible. All David's discipline had been designed to settle him in this truth. He was the man after God's own heart, because he so graciously received that discipline and imbibed that truth. The signal sin of his life confirmed it still more mightily for himself and for all ages to come.

II. The discipline which followed upon David's sin was not for him more than for his people, nor for his people more than for all ages to come. That which enabled David, crushed and broken, to be more than ever the man after God's own heart, was also that which fitted him to be a ruler,—-by understanding the only condition on which it is possible for a man to exercise real dominion over others, viz. when he gives up himself, that they may know God and not him to be their sovereign. One of the best proofs that his schooling was effectual is this, that all his family griefs, his experience of his own evil, the desertion of his subjects, did not lead him to fancy that he should be following a course acceptable to God if he retired to the deserts instead of doing the work which was appointed for him. He found out the necessity of seeking God continually, because he learnt how weak he was, and how little he could be a king over men when the image of the Divine kingdom was not present to him.

III. We might have expected to see David's sun setting in splendour, to be told of some great acts, or hear some noble words which would assure us that he died a saint. The Bible does not in the least satisfy this expectation. We must turn elsewhere than to the Old or New Testament for deathbed scenes. Its warriors fight the good fight. We know that in some battle or other they finish their course. When or how, under what circumstances of humiliation or triumph, we are not told. Not by momentary flashes does God bid us judge of our fellow-creatures, for He who reads the heart, and sees the meaning and purpose of it, judges not by these.

F. D. Maurice, Prophets and Kings of the Old Testament, p. 53.



References: 2 Samuel 5:19.—F.W. Krummacher, David the King of Israel, p. 267. 2 Samuel 5:23.—Spurgeon, Morning by Morning, p. 40. 2 Samuel 5:24.—S. Cox, Expositions, 3rd series, p. 441; Spurgeon, Sermons, vol. iii., No. 147; Ibid., Morning by Morning, p. 30; Homiletic Quarterly, vol. ii., p. 406. 2 Samuel 6:5.—Parker, vol. vii., p. 233. 2 Samuel 6:6, 2 Samuel 6:7.—Homiletic Magazine, vol. vii., p. 281. 2 Samuel 6:14, 2 Samuel 6:15.—F. W. Krummacher, David the King of Israel, pp. 280, 300. 2 Samuel 6:15.—J. Ker, Sermons, 2nd series, p. 162; T. Coster, Christian World Pulpit, vol. xxii., p. 132. 2 Samuel 6:20.—G. Brooks, Outlines of Sermons, p. 217; Parker, vol. vii., p. 234. 2 Samuel 6:20, 2 Samuel 6:21.—J. M. Neale, Sermons for the Church Year, vol. ii., p. 127. 2 Samuel 6:20-22.—Spurgeon, Sermons, vol. vi., p. 321. 2Sam 6—Parker, vol. vii., p. 117. 2 Samuel 7:1, 2 Samuel 7:2.—Plain Sermons by Contributors to the "Tracts for the Times" vol. ii., p. 41. 2 Samuel 7:2.—S. Martin, Rain upon the Mown Grass, p. 56. 2 Samuel 7:12-16.—J. G. Murphy, Book of Daniel, p. 32. 2 Samuel 7:18.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 454. 2 Samuel 7:18-20.—Spurgeon, Sermons, vol. xx., No. 1166. 2 Samuel 7:19.—Parker, vol. vii., p. 235. 2 Samuel 7:25.—Spurgeon, Sermons, vol. ii., No. 88; Ibid., Morning by Morning, p. 15. 2 Samuel 7:27.—Ibid., Sermons, vol. xxiv., No. 1412; Ibid., My Sermon Notes, Genesis to Proverbs, p. 67. 2Sam 7—W. M. Taylor, David King of Israel, p. 169. 2Sam 7-8.—Parker, vol. vii., p. 128. 2 Samuel 8:6.—J. Irons, Thursday Penny Pulpit, vol. xvi., p. 105. 2 Samuel 8:15.—F. W. Krummacher, David the King of Israel, p. 340; W. M. Taylor, David King of Israel, p. 180. 2 Samuel 9:1.—W. Walters, Christian World Pulpit, vol. xxi., p. 248. 2 Samuel 9:7.—F. W. Krummacher, David the King of Israel, p. 326. 2 Samuel 9:8.—Spurgeon, Evening by Evening, p. 148. 2 Samuel 9:13.—Ibid., Morning by Morning, p. 148. 2 Samuel 9:2-7.—W. M. Taylor, David King of Israel, p. 196. 2Sam 9—Ibid., p. 169. 2Sam 9—Parker, vol. vii., p. 139. 2 Samuel 10:10.—Old Testament Outlines, p. 02.
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10 Chapter 10 

Verse 12
2 Samuel 10:12
From these words I draw four useful and practical lessons.

I. I learn a lesson of mutual helpfulness. "As occasion demands," says Joab, "thou shalt help me and I will help thee." He was neither so vain as to think he could not possibly need a brother's help, nor so mean as to dream of standing aloof in a brother's difficulty. God intends that we shall be indebted to each other, and if Joab has to come to the help of Abishai, Abishai has no more reason to be ashamed than Joab.

II. I learn from the text a lesson of manly heroism. "Be of good courage and let us play the man." A hero is a man in the fullest sense of the word. There are heroes of the workshop, of the counter, of the office, of the market-place, on whose fortitude might be put quite as severe a strain as though they stood upon the battlefield, amid the glitter of cold steel or the rattle of musketry. If you are to play the part of the man, you must carefully cultivate the higher part of your nature. Lay the foundation of those intellectual and moral habits which will not only open up to you a vast range of elevating enjoyment, but will make you more capable of receiving the highest truth of all—the truth that concerns the kingdom of God.

III. I learn from the text a lesson of Christian patriotism. Great dangers put an edge upon true courage. "God and our country," was the cry of these two young men. It was a call to action and to danger, impelled by love to Israel and Israel's God. "Christian patriotism" was the term I used. You have no right to separate these words. The weal of our land is inseparably bound up with its religious condition. A true patriot will burn with desire to have his country leavened with real piety.

IV. I learn from the text a lesson of pious submission. ''And the Lord do that which seemeth Him good." I do not venture to say that Joab was a saint, but on this occasion, certainly, his conduct and language were admirable, and worthy of imitation.

J. Thain Davidson, Forewarned, Forearmed, p. 78.



References: 2 Samuel 10:12.—Parker, vol. vii., p. 235. 2Sam 10—Ibid., p. 146. 2 Samuel 11:1.—Spurgeon, Sermons, vol. viii., No. 450, and vol. xv., No. 895. 2 Samuel 11:2.—Ibid., Evening by Evening, p. 17. 2 Samuel 11:13,—Preacher's Monthly, vol. iv., p. 43.

11 Chapter 11 

Verse 27
2 Samuel 11:27
Such is the solemn qualification which the Holy Scriptures append to a record of successful wickedness. The words afford a testimony to the perfect insight of God into our hearts and lives, and to His concern in them, His present observation of them, His judgment upon them, both present and future.

I. Every single thing that we say and do either pleases or displeases God. If it has no other value, it is made pleasing to Him by a pervading spirit of faith, by an habitual regard to Him, on the part of him who does it; or displeasing, whatever its apparent merit, by the absence of this spirit.

II. When it is said that "the thing which David had done displeased the Lord," it is quite plain that all the prayers and all the praises of that whole year went for nothing with Him to whom they were addressed. This is one part of the condition of him who has displeased the Lord. His prayers are unheard.

III. It is not only upon our intercourse with God that this deplorable condition acts so fatally; it puts our lives all wrong. It is impossible that anything can be in its place; it is impossible that any duty can be discharged healthily; it is only such as are superficial and mechanical that can be discharged at all.

IV. This state is not necessarily, nor perhaps commonly, a temporary state. It is the tendency of such a state to prolong, to perpetuate itself; it contains in itself a blinding, a searing, a deadening power; only a miracle of grace can ever terminate it.

V. God grant that as we have resembled His servant David in his fall, so we also may be like him in his rising again.

C. J. Vaughan, Harrow Sermons, 2nd series, p. 454.



References: 2 Samuel 11:27.—F. W. Krummacher, David the King of Israel, p. 356. 2Sam 11—Parker, vol. vii., p. 153.

12 Chapter 12 

Verses 1-7
2 Samuel 12:1-7
The chief devotional exercise which turns religion into a personal thing, which brings it home to men's business and bosoms, is self-examination. A man's religion cannot well be one of merely good impressions, the staple of it cannot well be an evaporating sentiment, if he have acquired the habit of honestly and candidly looking within.

I. Self-examination may be called an arraignment of ourselves at our own bar. It is an exercise most essential to our spiritual health, and the more earnestly to be pressed upon Protestants, because there exists in the Reformed Churches no security but that of right principle for its ever being practised. The system of the confessional, with all its evils and abominations, may at least fairly lay claim to the advantage of exacting a certain amount of introspection with those who honestly conform to it.

II. The necessity for self-examination arises from the fact, so distinctly stated in Scripture, that "the heart is deceitful above all things," and that "he that trusteth in his own heart is a fool." While all characters are liable to this snare of self-deception, those are more particularly exposed to it who, like St. Peter and David, are persons of keen sensibilities, warm temperaments, quick affections. An acrid, soured character cannot flatter itself that it is right with half the facility of a warm and genial character. Self-love conspires with trust in our own hearts to make dupes of us as regards our spiritual account.

III. The first step in self-examination is to be fully aware of the deceitfulness of the heart, and to pray against it, watch against it, and use every possible method of counteracting it. The probe of self-examination must be applied to the better as well as to the worse parts of our conduct. And we must not forget that dissatisfaction with ourselves will avail us nothing, except as it leads us to a perfect, joyful, and loving satisfaction with our Saviour.

E. M. Goulburn, Thoughts on Personal Religion, p. 68.



References: 2 Samuel 12:1-7.—S. Goebel, The Parables of Jesus, p. 10. 2 Samuel 12:1-14.—Parker, vol. vii., p. 160.



Verse 4
2 Samuel 12:4
The mixture of gold and clay of which our nature is composed is nowhere so strikingly displayed as in the constant tendency of men to conceive lofty purposes, and then to attain them by mean and sordid methods. The high impulse and the low self-indulgent method are both real, and this confused and contradictory humanity of ours is able to attain them both. We are always building steps of straw to climb to heights of gold.

There is real charity in the impulse of the rich man in Samuel, there is essential meanness in his act. He really wanted to help the poor traveller who came to him, but he wanted to help him with another man's property, to feed him on a neighbour's sheep. A great deal of our official charity comes very near the pattern of this ancient benefactor.

I. One of the truths about the advancing culture of a human nature is, that it is always deepening the idea of possession and making it more intimate. There are deepening degrees of ownership, and as each one of them becomes real to a man, the previous ownerships get a kind of unreality. With this deepening of the idea of property, the idea of charity must deepen also. No relief of need is satisfactory which stops short of at least the effort to inspire character, to make the poor man a sharer in what is at least the substance of the rich man's wealth. And at the bottom of this profounder conception of charity there must lie a deeper and more spiritual conception of property. The rich man's wealth, what is it? Not his money. It is something which came to him in the slow accumulation of his money. It is a character into which enter those qualities that make true and robust manliness in all the ages and throughout the world; independence, intelligence, and the love cf struggle.

II. This makes chanty a far more exacting thing than it could be without such an idea. It clothes it in self-sacrifice. It requires the entrance into it of a high motive.

III. The deeper conception of benefaction which will not rest satisfied with anything short of the imparting of character still does not do away with the inferior and more superficial ideas. It uses the lower forms of gift as means or types or pledges. The giving of money is ennobled by being made the type of a Diviner gift which lies beyond.

Phillips Brooks, The Candle of the Lord, p. 336.



Reference: Preacher's Monthly, vol. vi., p. 18.





Verse 7
2 Samuel 12:7
I. It is just in this circumstance, that David's righteous and evil acts are not to be harmonised, that the wholesomeness of his written story lies. We do not feel the inconsistency which unbelievers point to in David, with the sneering question, "Is this the man after God's own heart?" We feel rather that were it not for these inconsistencies David would be unlike us, and his story no pattern of ours.

II. David's method of attaining his treacherous object here seems to us clumsy when compared with some modern refinements of treachery; but the moving cause—gratification of self and disregard of all that stood in the way of it—this is the sin: the rest is merely an accident of time and locality.

III. How are we to account for David's strange conversion? People who pride themselves on being worldly-wise will tell you that a man's conscience does not trouble him until he is found out. They will tell you that repentance is easy when there is no escape. But this will never account for the real repentance of any man who has been brought from darkness into light. When a man's arguments for sin are swept away, and he sees it as it is, he may well be filled with horror and disgust. The horror is no subject for a careless sneer, but for awe and reverence.

A. Ainger, Sermons Preached in the Temple Church, p. 26.



I. Notice first the general character of David. It is full of variety, full of impulse, full of genius; it covers a great range of characters amongst ourselves; it is not like one class or character only, but like many. He is exactly that mixture of good and evil which is in ourselves, not all good or all evil, but a mixture of both, of a higher good and of a deeper evil, yet still both together.

II. Let us now see how from this union of glory and shame, of holiness and sin, we can draw the fitting lessons of David's repentance and our own. (1) Observe that the Scripture narrative does not exaggerate and does not extenuate. The wise and impartial history sets before us without fear or favour, in all its brightness and in all its darkness, the life of David. His goodness is not denied because of his sin, nor is his sin because of his goodness. (2) The sin of David and his unconsciousness of his own sin, and so also his repentance through the disclosure to him of his own sin, are exactly what are most likely to take place in characters like his, like ours, made up of mixed forms of good and of evil. His good deeds conceal his bad deeds, often even from others, more often still from himself. (3) Notice that Nathan in his parable called attention, not to the sensuality and cruelty of David's crime but simply to its intense and brutal selfishness. Notice also that even deeper than David's sense, when once aroused, of his injustice to man, was his sense of his guilt and shame before God. (4) The story teaches: (a) that no case is too late or too bad to return if only the heart can be truly roused to a sense of its own guilt and God's holiness; (b) that David's former goodness had this advantage: that, great as was his fall, there was for him a hope of restoration which in another there would not have been. A foundation of good in a character is never thrown away. If it is not able to resist the trial altogether, it will at least be best able to recover from it.

A. P. Stanley, Oxford Lent Sermons, 1858, No. 2.

I. When Alexander, king of Macedon, had his portrait taken, he sat with his face resting on his fingers, as though he were in a profound reverie, but really that he might hide from the observer's view an unsightly scar. Our Bible always keeps the sitter's fingers off the scars. It paints the full face with flawless detail—beauty and blotches, saintliness and scars.

II. After all, is it not a true human instinct and a healthy canon of art that puts the finger on the scars of the face? Is it fair and just to David himself to reduce the account of his numerous victories over adjacent foes to a few verses, and be so prodigal in sketching the one glaring wickedness of a career of splendid purpose, fine daring, and magnificent achievement? All that depends upon the spirit in which the biographer conceives and carries out his design, and mainly upon the purpose which dominates every part of his painting. (1) This story has set in the irrefutable logic of facts the truth that increasing and incredible mischiefs follow the violation of the laws of social purity in monarch as well as subject, in the children of genius and of goodness as well as in the offspring of sensualism and vice. (2) It has proclaimed that woman is not a satanic bait for man's soul, but a minister to his purity and happiness. (3) It has revealed the essential falseness of the polygamous basis of family life. (4) It is a pathetic and powerful enforcement of the law, discovered in the dawn of the world's life, that it is impossible to hush up a solitary lapse. (5) But the principal message of this chapter in the life of Israel's greatest hero is that David's great sin is met and mastered by God's greater grace.

III. It is not well for any of us to escape difficulty, combat, or criticism. We must not forget the perils of advancing years. Age has its dangers not less than youth. The true soldier aims to be faithful unto death. If David falls after half a century's experience of God's mercy, who is safe?

IV. God enlarges a thorough repentance with His free and instant forgiveness, and crowns it with swift peace, soul-enlargement, and hallowed progress. "The Lord hath also put away thy sin."

V. But forgiveness is not all David seeks, nor is it all he obtains. The greater grace of God triumphs over the great sin of David in making it contributive to his spiritual enlargement, the clearing and expansion of his conceptions of sin, of responsibility, of the personality of God, and of holiness.

J. Clifford, Daily Strength for Daily Living, p. 203.



References: 2 Samuel 12:7.—T. Coster, Christian World Pulpit, vol. xxii., p. 332; Bishop Armstrong, Parochial Sermons, p. 144; J. G. Packer, Twelve Sermons, p. 112; Clergyman's Magazine, vol. i., p. 15; J. Edmunds, Sixty Sermons, p. 293; C. Girdlestone, A Course of Sermons for the Year, p. 165; H. M. Butler, Harrow Sermons, 1st series, p. 85. 2 Samuel 12:7-13.—Clergyman's Magazine, vol. viii., p. 348.



Verse 13
2 Samuel 12:13
The David of the Old Testament and the Peter of the New were alike keen, impetuous, high-wrought. Each falls in his strong point, because the strength of the good is necessarily the strength of the evil. But in both sin is the parenthesis; the thread of grace is gathered up again.

I. This was not David's only transgression. But it was the greatest, and perhaps if this had been resisted, the others would not have been committed, for sin strangely makes sin, as the mists of to-day fall in the rain of to-morrow. His great successes had brought him to that state of mind which is most open to the assaults of evil.

II. The strength of David's confession lay in the three words "against the Lord." Any one can say, "I have sinned," but you must have known God, you must have realised what sin is to God, and you must have felt something of what God is to you before you can say, "I have sinned against the Lord."

J. Vaughan, Sermons, 7th series, p. 112.



I. The first thought which strikes us in connection with this text is the rapidity with which the penitent received his answer, a rapidity so great that the pardon had actually preceded the confession, for the instant David's acknowledgment had passed his lips God's messenger said, "The Lord hath put away thy sin."

II. In these grand, simple words "put away," what immeasurable distances lie! Even the eye of Omnipotence cannot reach them. "As far as the east is from the west, so far hath He removed our transgressions from us."

J. Vaughan, Sermons, 7th series, p. 120.



I. Too little attention is commonly bestowed on the severity with which David was punished for his sins. He was punished as long as he lived, and as long as he lived he repented of those sins and humbled himself under the consciousness of them. When Nathan was sent to David, he spoke five distinct prophecies, not only "Thou shalt not die," but four others also, and these of a very different tenor; and all of them were alike fulfilled. To point out the fulfilment of these prophecies is simply to give a summary of the after-life of David. (1) First we read how the child Bathsheba had borne to David was smitten of the Lord and died. (2) The sword did not depart from his house through the whole remainder of his life. (3) This enemy was raised up to David from among the members of his own house and family. (4) As he had invaded the sanctuary of another man's home, his own hearth was no longer sacred. All this teaches us that "wherewithal a man sinneth, by the same also shall he be punished." But, above all, it is a lesson that God is never more merciful than when He makes punishment follow upon sin.

II. Although David was severely punished, he was yet freely forgiven. The forgiveness of an offender may be granted in two ways: it may be without any conditions, or it may be granted quite as truly, quite as freely, and yet not so unconditionally. In the present case God had annexed a chastisement to His pardon and declared that it should fall upon David, and from that day forward every worldly visitation which recalled the memory of his sin brought with it a twofold blessing: it kept his conscience tender, that his fall might be his warning; and it renewed the pledge of the full and final forgiveness that had been promised to him.

R. Scott, University Sermons, p. 251.



References: 2 Samuel 12:13.—R. Heber, Parish Sermons, vol. ii., p. 54; R. C. Trench, Brief Thoughts and Meditations, p. 120; J. Van Oosterzee, Year of Salvation, vol. ii., p. 57; Sermons for the Christian Seasons, 2nd series, vol. iii., p. 705.



Verse 13-14
2 Samuel 12:13-14
I. When we read the history of David's fall, what surprises and perhaps somewhat perplexes us at the first is the apparent suddenness of it. There seems no preparation, no warning. But if we look back to the first verse of the chapter preceding, we shall find the explanation there: "At the time when kings go forth to battle... David tarried still at Jerusalem." Had he been enduring hardship with the armies of Israel, these temptations to luxury and uncleanness would probably never have come near him; certainly he would not have succumbed beneath them. The first lesson from the story is that prosperous times are perilous times.

II. Notice the way in which sins are linked to one another, in which, as by a terrible necessity, one leads on to a second, and a second to a third, and so on. The great enemy of souls is in nothing more skilful than in breaking down the bridges of retreat behind the sinner. Wrong may become worse wrong, but it never becomes right. Close walking with God is the only safe walking.

III. Do not miss this lesson—the ignoble servitude to men in which the sinner is very often through his sin entangled. Mark how David becomes the servant of Joab from the moment that he has made Joab the partaker of his evil counsels, the accomplice of his crime. Let no man in this sense be thy master. Let no man know that of thee which, if he chose to reveal it, would cast thee down from the fair esteem and reputation which thou enjoyest before men.

IV. Note the darkness of heart which sin brings over its servants. For well-nigh a whole year David has lain in his sin, and yet all the while his conscience is in a deathlike sleep, so that it needs a thunder-voice from heaven, the rebuke of a prophet, to rouse him from this lethargy.

V. In David's answer to Nathan we observe: (1) The blessing that goes along with a full, free, unreserved confession of sin, being, as this is, the sure token of a true repentance. (2) While he who has fully confessed is fully forgiven, there is still, as concerns this present life, a sad "howbeit" behind. God had taken from him the eternal penalty of his sin; but He had never said, Thy sin shall not be bitter to thee. God may forgive His children their sin, and yet He may make their sin most bitter to them here, teaching them in this way its evil, which they might else have been in danger of forgetting, the aggravation which there is in the sins of a child, in sins against light, against knowledge, against love.

R. C. Trench, Sermons Preached in Westminster Abbey, p. 351.



I. Forgiveness does not mean impunity. God forgave David, yet bereaved him. Whatsoever men sow, that they reap, however bitterly they may repent having mingled tares with the wheat.

II. The meaning and mercy of punishment. (1) Punishment deepens both our sense of sin and our hatred of it. (2) Punishment deepens self-distrust and reliance upon God. (3) Punishment puts our repentance to the proof.

S. Cox, Contemporary Pulpit, vol. iv., p. 29.



References: 2 Samuel 12:13, 2 Samuel 12:14.—S. Cox, Expositions. 1st series, p. 143; Bishop Harvey Goodwin, Parish Sermons, vol. v., p. 139; F. W. Krummacher, David the King of Israel, p. 373. 2 Samuel 12:14.—Parker, vol. vii., p. 236. 2 Samuel 12:15-23.—W. M. Taylor, David King of Israel, p. 210. 2 Samuel 12:20-23.—Preacher's Monthly, vol. iii., p. 355. 2 Samuel 12:22.—Parker, vol. vii., p. 236.



Verse 23
2 Samuel 12:23.
The doctrine of our future meeting and recognition is intimated in the earlier records of Scripture. We are told of Abraham, Jacob, Aaron, and Moses that each was gathered to his people. This cannot be merely a peculiar idiom of language signifying that they died. In some instances it is expressly said they died, and then it is added, "were gathered to their fathers." There would seem to be in the very heart of the expression a recognition that their fathers were still in existence in some state or other. As we advance to the New Testament we find that the twilight is broadening into the perfect day. This doctrine forms much of the very warp of the teaching of our Saviour and His Apostles.

I. It is taught, for example, that in eternity and in heaven we shall retain our personal identity. What life has not been able to do in the way of destroying our identity, death will not do. The sense of I, me, myself, will be with us as before.

II. We must also remember that the departed just are not diffused through the universe, but are gathered into one place. They are with the Lord, and they are there in a family relation. It is only needful to appreciate fully this fact in order to see that mutual recognition is indispensable and inevitable.

III. We do not dream that the "spirits of the just made perfect," dwelling in our Father's house, will sit in silent reserve side by side, and as little do we dream that their speech will never be concerned with the way by which the Lord has led them. Unless the whole family in heaven is to be marked by features the very opposite of every earthly family, unless it is to be distinguished by isolation, reserve, and coldness, mutual recognition must be not only a possible thing, but an inevitable one, and we shall know as we are known.

E. Mellor, In the Footsteps of Heroes, p. 125.



References: 2 Samuel 12:23.—J. Vaughan, Sermons, 9th series, p. 205. 2 Samuel 12:24.—Congregationalist, vol. vii., p. 734. 2Sam 13—E. White, The Mystery of Growth, p. 357.

13 Chapter 13 

14 Chapter 14 

Verse 14
2 Samuel 14:14
I. God's heaviest punishment is separation from Himself. There are degrees of separation—degrees in intensity and degrees in duration. There are two great divisions: the banished and the expelled. The banished wish to come back, the expelled do not; the banished have lost peace, the expelled have forfeited life.

II. Banishment is judicial, but it is not final. It is bitter, but it is curative. It is severe, but it is love. The banished must beware lest they go off further and further to remoter lands, lengthening and deepening their own punishment, till they get out of reach, beyond sound of recall and the circle of attraction, and then their banishment may become punishment.

III. God is always devising how His banished may be restored. His Son died that there might be a welcome to all the banished ones, and that expulsion might be a word unknown in heaven's vocabulary.

J. Vaughan, Fifty Sermons, 10th series, p. 97.



References: 2 Samuel 14:14.—Parker, vol. vii., p. 237; S. Cox, Expositor's Notebook, p. 9; M. Daniell, Penny Pulpit, No. 2491; Homiletic Magazine, vol. xii., p. 22; Spurgeon, Sermons, vol. xvi., No. 950. 2 Samuel 14:25.—Expositor, 2nd series, vol. viii., p. 176. 2 Samuel 14:29-31.—Spurgeon, Sermons, vol. x., No. 563. 2Sam 14-18.—Parker, vol. vii., p. 174. 2 Samuel 15:6.—Ibid., p. 238. 2 Samuel 15:10.—F. W. Krummacher, David the King of Israel, p. 401. 2 Samuel 15:13.—T. Coster, Christian World Pulpit; vol. xxii., p. 395.
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Verses 19-21
2 Samuel 15:19-21
I. We have in this passage a remarkable instance of the spirit of true patriotism, all the more remarkable because, in one sense, patriotism is not quite the word to apply to Ittai, for he was a stranger and an alien, though a naturalised Israelite. In him we have a singular instance of that devotion to a person which will always be the leading characteristic of the Christian life. The legalist may be devoted to a system; the moralist may be devoted to an idea; the real Christian will be devoted to a Person, to the person of a living Christ.

II. Ittai was the kind of man that David wanted, and he is the kind of man that Christ wants now. There are many people ready enough to make the Lord Jesus Christ a kind of stepping-stone to help them into heaven. If they can make a convenience of Him and He can serve their purpose in a dying hour, it is all very well. It is not such as these the Lord wants. The "citizens of heaven" are men who are partakers of their Master's nobility.

III. It was the fact that David had received him as an exile that first bound Ittai's heart to him. We also are strangers and exiles. Christ gives us a home. Our adoption into His family should be a motive power which will bear us through all the shocks of the battle of life and make us "more than conquerors through Him that loved us."

W. Hay Aitken, Mission Sermons, 1st series, p. 168.





Verse 21
2 Samuel 15:21
Foremost among the little band who followed David from Jerusalem came six hundred men from Gath—Philistines from Goliath's city. These men, singularly enough, the king had chosen as his bodyguard; perhaps he was not altogether sure of the loyalty of his own subjects, and possibly felt safer with foreign mercenaries who could have no secret leanings to the deposed house of Saul. At all events, here they are, "faithful among the faithless," as foreign soldiers surrounding a king often are, notably the Swiss guard in the French Revolution. David's generous nature shrinks from dragging down Ittai with himself. Generosity breeds generosity, and the Philistine captain breaks out into a burst of passionate devotion, garnished, in soldier fashion, with an unnecessary oath or two, but ringing very sincere and meaning a great deal. As for him and his men, they have chosen their side.

I. Look at the picture of this Philistine captain, as teaching us what grand, passionate self-sacrifice may be evolved out of the roughest natures. Ringing in his words we hear three things which are the seed of all nobility and splendour in human character: (1) a passionate personal attachment, (2) love issuing in willing sacrifice that recks not for a moment of personal consequences, and (3) a supreme, restful delight in the presence of him whom the heart loves. This capacity, which lies dormant in all of us, will make a man blessed and dignified" as nothing else will. The joy of unselfish love is the purest joy that man can taste.

II. These possibilities of love and sacrifice point plainly to God in Christ as their true object. We are made with hearts that need to rest upon an absolute love, with understandings that need to grasp a pure, a perfect, and a personal truth.

III. Observe the terrible misdirection of these capacities in the sin and the misery of the world. There is nothing more tragic than the misdirection of man's capacity for love and sacrifice. We must lay ourselves on Christ's altar, and that altar will sanctify both the giver and the gift

A. Maclaren, Christ in the Heart, p. 145.



References: 2 Samuel 15:21.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 420; Spurgeon, Sermons, vol. xxvi., No. 1512. 2 Samuel 15:23.—Ibid., Morning by Morning, p. 152. 2 Samuel 15:30.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 463. 2 Samuel 16:10.—Expositor, 2nd series, vol. i., p. 244. 2 Samuel 16:12.—Parker, vol. vii., p. 239. 2 Samuel 16:13.—Ibid., p. 240. 2 Samuel 16:15.—W. M. Taylor, David King of Israel, p. 238. 2 Samuel 16:16.—R. Lee, Penny Pulpit, No. 491.
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Verse 17
2 Samuel 16:17
I. This inquiry rebukes all merely exclamatory loyalty.

II. It rebukes all cheap loyalty.

III. It calls us sharply to practical loyalty.

Parker, Fountain, April 21st, 1881.
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Verse 18
2 Samuel 19:18
According to old heathen mythology, there was a fabled river called Acheron, which the souls of the dead must cross. Its waters were muddy and bitter, and old Charon, who ferried them over, obliged each one to pay a sum of money for the passage. In this fable there is a remnant of sound belief in the existence of the soul, after it has left the body, in another state of being. The very river which the dead are represented as crossing has its counterpart in the language which Christians often use. Our notions of a ferry embrace convenient landing-places, boats for the conveyance of passengers, the payment of tolls, etc. It would not require much imagination to conjure up some of these in connection with the text.

There will come a moment in the life of each one of us when work, pleasure, folly, and wickedness will all be done with, and when we shall find ourselves on the shores of the river of death, with its dark, cold waters separating us from the better land. The golden city is on the other side, but the river must first be crossed. How are we to cross? The text will help us to understand. "There went over a ferry-boat to carry over the king's household." The ark of Christ's Church is only a safe "ferry-boat" because it is preserved and guided by our Divine Lord. As long as we remain in His holy keeping no harm can come to us.

J. N. Norton, The King's Ferry-boat, and Other Sermons for Children, p. 1.



Reference: 2 Samuel 19:31-37.—J. R. Macduff, Sunsets on the Hebrew Mountains, p. 100.





Verses 31-40
2 Samuel 19:31-40
(see also 2 Samuel 17:27-29; 1 Kings 2:7; Jeremiah 41:17; Ezra 2:61)
I. We have here a man who knows that he is old, but who is not distressed by the thought of it. There are old men who do not know that they are old, or who seek to suppress their knowledge of it. Few things in the world are so pleasant as the sight of such a conscious, cheerful, hopeful old age as that of Barzillai, certain that it has not long to stay, but interested to the last in the best things of life, in the cause of God and man and country and Church. We must prepare for such an old age as this: (1) by taking God with us early in the journey of life; (2) by providing beforehand the compensations which God is willing to give for everything that may be taken away by the changes of life.

II. We have here a man who is rich, but who is satisfied with his natural position. It is at the stage of prosperity that the dissatisfaction of many men begins. If Barzillai had been of the mind of many, he would have made his wealth buy wings for his vanity, and, old as he was, would have tried to flutter in the sunshine of the court. But he was a wiser man, and a happier, and stands in higher honour this day than if he had wronged his nature and finished his life with an act of folly.

III. We have a man of long experience, who has kept up his love of simple pleasures. We can infer this from the tone in which he speaks. He had reached an age when the love of sensational things fails in all but the most frivolous, yet the way in which he speaks of them puts them quietly aside, as not to his taste and never likely to have been so.

It is not a dream that man can keep the love of natural things in his heart and can call them up in fancy as he reads. If a man will but read his Bible with a fresh heart, he may walk with patriarchs in the world when it was young and green, may rest with Abraham under the shade of the oak of Mamre, and see the upspringing of the well to which the princes of Israel sang. He may sit on the mountain-top with Christ, among the lilies and the birds, to understand what they say and sing, and he may listen till he hears far off the final hymn which shall be a concert of nature round regenerated man.

IV. We have a man who is attached to the past, but who does not distrust the future. For himself he has grown up in the old way, and cannot change, but he thinks, "The new has its rights, and the world will be on. My son is here; the future is beaming in his face and beating in his heart; I give him into hands I can trust for leading him in the way of truth, of righteousness." If the old can thus pass over into the new, there is security in all changes.

J. Ker, Sermons, 2nd series, p. 67.
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Verse 10
2 Samuel 21:10
I. Consider first the Divine dealings with the house of Saul and the people of Israel.

The famine was because Saul and his bloody house had slain the Gibeonites. It was a consequence of that act of his. But the famine was not the punishment of Saul, the most guilty of the offenders. Saul was punished even in this world. In spite of his elevation to the throne and his brilliant successes, he lived a miserable life and died a miserable death. Here was his punishment, but so far as his crime to the Gibeonites was concerned he did not live to share in the misery occasioned by that sinful act.

The thought of this fact, that our actions, independently of their good or evil desert, have inevitable consequences, should make us very circumspect and careful. There exists a mysterious sequence of events which evades our research and reaches beyond the things of this world.

II. The conduct of Rizpah was natural; it was also not without its use, if we look to the moral instead of the physical world. She returned to her home with a softened though a saddened heart, with subdued affections, with a consciousness of having done what she could, and with the knowledge that her conduct had met with the approbation of David.

III. Notice the conduct of David. In his generous heart a generous action was sure to find a ready response. He whose parental affections not even the rebellion of an ungrateful son could annihilate knew how to sympathise with the childless Rizpah, and Rizpah was doubtless consoled when, in a princely burial, she saw honour done to her husband's house.

Justice first, and then mercy. This is the way of the Lord, and David, as the Lord's vicegerent, walked in it.

F. W. Hook, Parish Sermons, p. 66.
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Verse 17
2 Samuel 21:17
The personal influence of King David was the spell by which Israel was reunited after long separations and out of great diversities of interests. A skilful general, a gallant soldier, a perfect bard, a saint of God, and, above all, a lifelong penitent after a great fall, this was the man whom his generals well called the "light of Israel;" this was he on whose life and name, they felt, depended the solidity of a yet fragmentary, a half-barbarised, nation. He was, as it were, the only lamp of God burning in a darkened sanctuary, the one pledge they had that strength, glory, and wisdom are not really of us, but of God.

I. David's personal influence was invaluable to the tribes; it was the most precious thing that God had given them as a nation. And therefore, valuable as it is on the field of battle, they will not use it there at all; they must keep it for the good of Israel in higher fields and for nobler achievements in the elevation of the people. This story teaches that the power of personal influence is the best gift which God gives to every one.

II. There is none too much light in Israel. If one man's name is not now, as in the old heroic savage times, a beacon blaze for all, so much the more careful should we be of all the rays of scattered light which here and there betoken that God's gifts are present.

III. But yet again we may rise higher. Let us not risk the light that is in our own souls. We all of us own some light of God burning in the dark places of our hearts. Bring not these sanctities into danger. Rekindle the light of Israel.

Archbishop Benson, Boy Life: Sundays at Wellington College, p. 55.



References: 2Sam 21—Parker, vol. vii., p. 207. 2 Samuel 22:20.—J. Baldwin Brown, The Higher Life, p. 131. 2Sam 22—W. M. Taylor, David King of Israel, pp. 269, 284.
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Verse 31
2 Samuel 22:31
No. 1

The way of God may mean: (1) the way which He prescribes, the simple, absolute way of holy duty into which He seeks to guide the soul; or (2) the way which He Himself pursues, the method of His dealings with His children, humanity, and the world.

I. Consider first our knowledge of the way of God. (1) There is a light in man—call it the practical reason, the conscience, the moral sense, or what you will—which, even in a fallen state, is capable of furnishing to man certain broad lines of duty which will be coincident mainly with the ways of God. (2) God sent His word to reinforce conscience and to inspire it to be a guide. (3) God is a Person; and in Christ, the express image of His person, we may talk to Him as a friend to a friend.

II. Notice the ways of man with which David had had opportunity to compare the perfect way of God. (1) The way of passion; (2) the way of pride; (3) the way of the world.

III. Notice the reason of the perfectness of God's way as the way of a soul. (1) It stands square with the possibilities, constitution, convictions, and needs of our being; (2) with the laws and orders of the great universe; (3) with the fact of eternity.

No. 2

I. The way of God is perfect in that grand order of the universe which He has established and maintains.

II. In the order and progress which, as Lord of men, He secures in the human world; in the discipline and education of individual souls. The leading principles of His way are: (1) To establish a strong attraction; (2) to leave that principle to develop itself and have control of the whole nature and of the world by struggle; (3) to make it learn, by extreme severities of discipline if need be, patience, power, and knowledge of a fitness for Himself.

J. Baldwin Brown, The Perfect Way of God: Two Discourses.


Verse 36
2 Samuel 22:36
These words gather up into their brief utterance all the song of the great king David when he recounted his greatness, and reveal at once the secret of his greatness and the heart of his song. David knew God as few human souls have done. He knew Him as the Creator and the Judge, but when he comes to consider his own life, it is to the gentleness of God he turns. All the lights and shadows and depths and heights of his manifold spiritual life had this for their source, and only this: the gentleness of God.

I. The gentleness of God is the secret spring of all the worth to which the great ones of God's kingdom have ever reached. Above and underneath all virtues are the dews and fountain-springs of the gentleness of God. From verge to verge, over all the sea of redeemed life, rises the thankful, joyous, self-abasing song, "Lamb of God, slain for us, Thy gentleness hath made us great."

II. It is not only the lives of saintly thinkers and workers in former centuries that illustrate this fact. It is borne out by the experience and testimony of God's people at the present day. Under all varieties of experience each arrives at the same conclusion: "By His grace we are what we are."

III. Of this gentleness which maketh great, Christ is the manifestation to us. The work Christ came to accomplish was the bestowal of gentleness upon a world which had lost the very elements of it. The light which shines from the Cross is the gentleness of God. He passed into the shadow of death, and there, with the gentleness of a Divine mother, laid His hand on the hand, His heart on the heart, of the very race which crucified Him, that He might overcome their enmity and bring them back to God.

IV. This is still the greatness of Christ as a Saviour and His power over the hearts of men. He is strong to save because He is longsuffering, and merciful, and generous. We are surprised when we read, "While we were yet sinners Christ died for us," but it is the same wonder of mercy, the same manifestation of gentleness, that He still lives to save His enemies.

A. Macleod, Days of Heaven upon Earth, p. 184.



References: 2 Samuel 22:36.—A. M. Fairbairn, The City of God, p. 204; W. H. Jackson, Christian World Pulpit, vol. xviii., p. 172; J. Van Oosterzee, Year of Salvation, vol. ii., p. 433. 2 Samuel 22:51.—J. Irons, Thursday Penny Pulpit, vol. ix., p. 371. 2Sam 22-23.—Parker, vol. vii., p. 214.

23 Chapter 23 

Verse 1
2 Samuel 23:1
In David we have: (1) an example and (2) a warning.

I. The characteristic of David was loyalty to the Lord his God, loyalty to the King of kings. Loyalty is love evinced towards a superior, love which induces us to do all that in us lies, as circumstances from time to time admit, in small things or in great, to promote the glory of Him whose servants and subjects we are, and to advance the interests of His kingdom. We are to show our loyalty: (1) by from time to time renewing our vow as subjects and soldiers of the great Captain of our salvation; (2) by seeking to enkindle in our souls, through prayer for the renovating influences of the Holy Ghost, love towards Him who first loved us; (3) by looking out for opportunities of service.

II. The history of David is also a warning. However excitable the devotional feelings may be, that man is not in a state of grace whose conduct is not conformable to the moral requirements of the Gospel. David fell; and if David had not repented, he would have perished everlastingly. Those whose hearts are fervent in adoration have need to take warning from David and watch as well as pray.

F. W. Hook, Parish Sermons, p. 90.



References: 2 Samuel 23:1.—Spurgeon, Morning by Morning, p. 233; W. M. Taylor, David King of Israel, p. 312. 2 Samuel 23:1-5.—D. J. Vaughan, The Days of the Son of Man, p. 388; J. R. Macduff, Sunsets on the Hebrew Mountains, p. 114.



Verses 1-7
2 Samuel 23:1-7
If Jacob when he died foresaw the fate of a family, and Joseph the fate of a nation, David saw, and rejoiced to see, the destiny of mankind. His dying eyes were fixed on that great advent which changed the old world into the new world in which we live, on the dawn of that new Christian day which has come to the earth like the clear shining of the sun after rain and clothed it in fresh, tender green.

Whether it was so designed or not we cannot tell, but in the sacred record the last words of David fall brokenly from his lips, as though uttered with difficulty and pain. They sound like the murmurs of a dying man struggling for breath, who nevertheless has somewhat of the utmost moment to say, and nerves himself to gasp out the more weighty words and phrases, leaving his hearers to piece them together and spell out their meaning. For convenience' sake we may divide them into a prelude and a revelation.

I. The prelude. The opening words point back to an antique prophecy, the prophecy of Balaam on the fate and glory of Israel (Numbers 24:3-4). His oracle corresponds with Balaam's, but it also contrasts with it. David's vision is no cloudy and imperfect glimpse of a star and sceptre; he sees the King, the true King of men, and the new day which the King will make for men.

II. He sees in the future the ideal Ruler, the true Divine King who was to arise on the earth. In sweet, pure figures the kingdom of Christ passed before the mind of David. When the true King came, the darkness in which men sat would be over and gone; the rain of tears, falling because of the tyranny of man to man, would cease. His hope was based on the "everlasting covenant" which God had made with him. On His word, His promise, His covenant, the dying king bases his hope for his house and for the world.

Congregationalist, vol. i., p. 88.



References: 2 Samuel 23:1-7.—S. Cox, An Expositor's Notebook, p. 115; J. G. Murphy, The Book of Daniel, p. 33. 2 Samuel 23:4.—J. Van Oosterzee, Year of Salvation, vol. i., p. 13.



Verse 5
2 Samuel 23:5
Thus the thought of the shortcomings of family religion entered into the last words of David, the son of Jesse, and laid a shadow upon his dying peace. Of all the images under which another world has been revealed to us, the best and the happiest is by far "My Father's house." But in proportion as the anticipation of that Father's house is clear, and beautiful, and distinct, will the contrast of the earthly home grow every day more intolerable.

I. It is a very rare thing to find much freedom of intercourse on spiritual subjects among the members of the same family, so that many give the confidences of their souls to comparative strangers, who seldom, if ever, speak on deep matters of personal religion to their parents or brothers or sisters. The reason of this is threefold: (1) the general law which rules most minds that they honour more what is at a distance than what is near; (2) the consciousness that we all have that our near relations are acquainted with our infirmities and inconsis-tencies—a consciousness which ties the tongue; (3) the want of effort, that effort without which no conversation is ever profitable, and without which no real benefit is ever given or received in any matter.

II. If the frequency of the custom had not almost accustomed our minds to it, we should all mark and be offended with the way in which many Christian fathers and mothers discharge their parental duties. The grace of reverence has fallen away from almost all our home duties. The man who is unreverential towards his parents can never have true reverence for God.

III. The chief reason of family evils is that there is so little prayer in our homes. We want the ark in the house, the Shechinah, to fill the rooms and make them all little sanctuaries.

J. Vaughan, Sermons, 9th series, p. 134 (see also Fifty Sermons, 1874, p. 320).
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Verses 15-17
2 Samuel 23:15-17
We see in this instance how hard work, the sweat of toilsome labour, risk of life, weariness, wounds, and heroic endurance may all be accepted of God, may be poured out unto the Lord, though in the first instance shown to man. Every work done for others costing self-denial, weariness, and anxiety is like the water brought from the well of Bethlehem by the three valiant men of David. It does not rest with the immediate object; it is poured out in sacrifice to the Lord.

Unselfishness confers on him who is adorned with it a sort of priesthood. He is ever offering up sacrifices of his time, his comforts, his conveniences, to others, and though these be offered to others, they are in reality libations to God. There is special merit in such acts if they be done with a right intent, and in such a way that Christ may be seen in all we do for others.

S. Baring-Gould, Village Preaching for a Year, p. 194.

References: 2 Samuel 23:15-17.—J. Baines, Sermons, p. 126. 2 Samuel 23:20.—S. Baring-Gould, One Hundred Sermon Sketches, p. 91. 2Sam 24—W. M. Taylor, David King of Israel, p. 269.

24 Chapter 24 

Verse 1
2 Samuel 24:1
We do not see immediately upon its being mentioned how it was wrong for David to number the people; that is, in the modern phrase, to take a census of the population. We have a census of the population taken at certain intervals, and this is not wrong, but very proper and useful. What is the difference between the circumstances of the children of Israel and our own?

I. Notice first the object with which this act was done. It was very clear what David had an eye to in numbering the people. It was one of those steps which the kings of the nations around were accustomed to take from time to time when they wanted to know how strong they were and what wars they could carry on, what countries they could invade and what cities they could take. This was the way of the heathen world, whom the Israelites were specially bidden not to imitate. They were not meant by God to be a conquering nation; they were a holy nation, a peculiar people, whom God had admitted into a special covenant with Himself. David's act was one of vulgar kingly ambition, in absolute contradiction to the express designs of God for the Jewish people. It pleased God by a terrible visitation at once to check this new temper and suppress at its very commencement this dangerous aim.

II. Another reason why David's act was a sinful one was that it was done under a very different dispensation from that under which we live. To the Jews God was not only their God in heaven, but their King on earth as well. Anything that interfered with this special Divine sovereignty was treason, because the chosen people were not to set up governments and modes of policy for themselves, as other nations did, but were to wait upon the voice of their Divine King. David was only king under a Divine King, and had no right to be constructing great plans out of his own head.

III. There is a sense, and a very true sense, in which David's sin applies to us. People are very fond of numbering the good things they have or suppose themselves to have. This is the peril to which our Lord refers when He says, "Lay not up for yourselves treasures on earth, ...for where your treasure is, there will your heart be also;" that is, you will be always brooding in your heart upon them, and they will fill your mind to the exclusion of all spiritual thoughts. The Bible takes us out of ourselves, and directs us to God as the great object of our love, and in Him to our neighbour. "Seek ye first the kingdom of God and His righteousness, and all these things shall be added to you."

J. B. Mozley, Sermons Parochial and Occasional, p. 72



References: 2 Samuel 24:1.—H.Thompson, Concionalia: Outlines of Sermons for Parochial Use, vol. i., p. 349; F W. Krummacher, David King of Israel, p. 478; Homiletic Magazine, vol vi., p. 171.



Verse 14
2 Samuel 24:14
Consider:—

I. The different effects produced by the fear of God and the fear of man in the case of sorrow for sin in ourselves. (1) The fear of man leads directly to concealment, and to all those acts of meanness and falsehood which are practised to escape detection and punishment. (2) The fear of man drives some to feelings of general disgust and hatred towards mankind; others it drives to despair and to thoughts of suicide. (3) The fear of man leads us astray in our treatment of others who have offended.

II. Notice the effect produced by the fear of God. (1) The fear of God brings us to confession, and humiliation, and a grateful hope. (2) It leads us to judge rightly of the comparative guilt of different offences, and to value them, not according to the opinion of men, but according to the word of God. (3) It makes us eager and ready to forgive, even as God, for Christ's sake, has forgiven us.

III. It is remarkable, however, that while the Scripture enforces the most entire indifference to the censure of the world, and condemns so often and so justly the fear of man, yet it teaches us to shock no man's opinion of us arrogantly, and to consider in all trifling matters, as much as we can, how we may please others, not for our sake, but for theirs. The excellence of Christian compliance is that it regards the favour of man, not as an end, but as a means; it does not covet it for its own sake, but that men, by learning to look upon Christians favourably, may be persuaded to become altogether Christians themselves.

T. Arnold, Sermons, vol. i., p. 164.



References: 2 Samuel 24:14.—T. Arnold, Sermons, vol. vi., p. 66; J. Baldwin Brown, Christian World Pulpit, vol. xvi., p. 252; J. M Neale, Sermons in Sackville College, vol. ii., p. 85.



Verse 17
2 Samuel 24:17
Consider:—

I. The sin committed by David. There is little doubt that it was manifestation of pride which made this action so offensive in the sight of the Lord. It is possible that David dwelt with pride upon the thought of his ample resources and numerous armies, and calculated that he was possessed of a power to repel aggression and attempt fresh conquests. He had forgotten that God alone, who had made him great, could preserve to him his greatness. The same offence may be committed in any rank of life. I care not what it is that a man is anxious to reckon up, but if it be pride that moves him to the reckoning, we identify his case with that of David, and charge on him the iniquity which exposed the Israelites to the pestilence.

II. The punishment which was incurred. There is something strange in the declared fact that sins are often visited on others than the perpetrators. But in the instance before us we can easily see that neither was David unpunished, nor the people punished without a cause. (1) David had sinned by a vainglorious desire to know the number of his subjects; the most suitable punishment was the destruction of thousands of those subjects, for this took away the source of exaltation. (2) It is evident, from the account in the book of Chronicles, that the people had moved the anger of the Lord before the king moved it by worldly confidence and pride. The people were really smitten for their own sins, though apparently for the sins of David.

III. The expiation which was made. The plague was not stayed by any virtue in the sacrifice which David offered. The sacrifice was but as a type, figuring that expiatory sacrifice by which the moral pestilence that had spread over the world would be finally arrested.

H. Melvill, Penny Pulpit, No. 1894.

References: 2 Samuel 24:17.—J. Keble, Sermons for the Christian Year. Sundays after Trinity, Part I., p. 234; D. Hunter, The Modern Scottish Pulpit, p. 158.



Verse 24
2 Samuel 24:24.
The highest joy in the world is that which Christ feels in saving a sinner. Such as the cost is, such is the work; and such as the service is, such is the joy.

I. This is true of our private devotions. It is comparatively easy to pray morning and evening, but it is much more difficult to do so regularly in the course of the day. Yet the omitted and costly part is the very part which would show reality or give it.

II. The same is true of Bible-reading. There are two ways of reading God's word, so widely separate that the Bible is two books, according as we take the one method or the other. There is an easy, superficial way of reading down a chapter; and there is a bent, real, intense, intelligent searching into every word and every syllable. Mark the promise given to Adam, "In the sweat of thy brow thou shalt eat bread," and the promise applies to the natural and to the spiritual bread. Therefore the soul that will eat bread must do it with pains, perseverance, and patience.

J. Vaughan, Sermons, 9th series, p. 126 (see also Fifty Sermons, 1874, p. 314).



We observe in these words two things:—

I. The true motive to beneficence: "offering unto the Lord." Our offerings must be gifts to the Lord. Everything in life depends on the motive from which it springs. Man is what his motives are; he is no better and no worse. The highest and purest motive is that of doing all unto the Lord.

II. The true measure of beneficence: that which we feel to cost us something. Giving must always be tending towards sacrifice and self-denial. Having love as the impulse to our benevolence, its measure will be determined by the nature of the case which appeals for our help and also by the means which God has placed at our disposal.

E. Mellor, In the Footsteps of Heroes, p. 31.
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